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Reaching Out 


The pure white body 

Cloaked in dusty blue 
Reaches out with wispy Fingers 
To the horizons blue, immense, 
As we fight and reach out 

For peace, freedom and love. 
But this we do not find, 


For we do not love one another. 


We do not love God. 


aa You Sod 


You were there for me when J needed comfort. 
Cveryone else was too busy, 

But You were there for me. 

AM Thad to do was come to You. 

As soon as J came J began fo cry. 

gJ guess it all came out, 


And You listened to me. 

You didn’t Say a word 

But T know You understood. 

Sf You hadn’t been there 

I don’t know what J would have done. 


So now TF. say 
Thank Jou God: 


— Kachel Marie Williams 
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PSALM 118 


THE TWENTIETH OCTAVE 


Commentary of Blessed Theophan the Recluse 
continued from Living Orthodoxy #105 and previous issues 


This octave is designated by the letter or word 
Shin — tooth. 

Teeth are a means of defense and nourishment 
in the animal world; with men, they also help in 
speech. Imagining the one who walks in God’s 
law as a living being surrounded by enmity against 
his walking in the law, one may ask: With what 
can he defend himself against that? The Prophet 
answers: By the fear of breaking the law (v. 161), 
the expectation of blessings from its fulfillment (v. 
162), through love for it (v. 163). If you make a 
survey of all those who live in God’s words, you 
will see that precisely these spiritual weapons repel 
every move opposed to God’s words. At the end, 
the Prophet adds to them the walking before God 
(v. 168), which is still stronger than these three, 
and even gives them more strength. And here are 
his teeth. With what is the speech of such a one 
busy? —-with the praise of God, specifically for 
the blessings emanating from the judgements of 
God’s righteousness (v. 164). With what is he feed- 
ing himself? With those blessings with which his 
soul is filled from the fulfillment of the command- 
ments (vv. 165-166). Such is the content of this 
octave. 


Verse 161 
“Princes have persecuted me without a 
cause, and of Thy words my heart hath 
been afraid.” 


In the words, “princes have chased me and 
chased me away without a cause,” one must un- 
derstand, “in the past.” The Prophet alludes to 
Saul and the king of Geth, at the beginning of his 
persecution, or to Saul and his friends when they 
chased him in the desert and when Saul nearly fell 
into his hands and had not been killed only be- 
cause the fear of God not only tied the hands of 
David, but also the thoughts of his heart. They 


Jj 


chased me away and pursued me, says he; but I 
was not afraid of that. My heart, O Lord, only 
feared Thy word, and through it resisted every un- 
righteousness and every evil deed. 

With respect to us Christians, the holy Church 
can always call out that way, recalling the persecutions 
she suffered, as in the first years of her being, and in 
many other periods of her existence. And thus she 
chants in her songs when she glorifies her martyrs. 

And thus can every Christian cry, oppressed 
and persecuted on his blameless way by the princes 
of this age, the spirits of anger and their appren- 
tices among people; always inwardly, but not sel- 
dom also outwardly. All the spirits of anger, O 
Lord, have arisen against me to avert me from the 
road of Thy commandments, but in vain. My heart 
is filled with Thy fear, the fear of breaking Thy 
words, and with this fear do I put aside all the temp- 
tations they put up within me. Thy fear is my pro- 
tection, a weapon, against which will stand no se- 
ducing thoughts; they are scattered before it like 
dust in the wind. 

Fear of the Lord is inherent to our spirit and 
always lives in our heart. Passions do oppress it 
and choke it, but they do not destroy it. As soon 
as God’s grace breezes upon the heart, fear is ani- 
mated first and brings up conscience. Afterwards, 
they together, under the influence of grace, do bring 
about repentance and the conversion of the sinner 
from sin to virtue; and further, they keep him on 
this new path, not leaving him till the last steps of 
perfection in the new life. The fear of God leads 
everywhere. Love itself, pushing aside one fear, 
assimilates another one. 

Let them chase outwardly; let waves of inner 
evil thoughts arise; but when the goal is the fear of 
God’s words, then there is nothing of which to be 
afraid. Then the heart is an unassailable fortress 
against temptations. It has a loyal guardian, a 
weapon invincible against the enemy. 


One can say: Watch the fear of God and do 
not be afraid of downfalls. Keep this fear warm, 
and you will need no other means to stimulate en- 
ergy in your spirit. This fear is stronger than the 
fear of death. Yet if the fear of corporeal death 
brings the powers of the one who is defending him- 
self to such exertion that he himself becomes fear- 
some to those who attack, then what cannot be 
achieved by the fear of spiritual death, threatening 
with eternal death, when life of the spirit is exposed 
to danger? Implant, O Lord, Thy fear in our hearts! 


Verse 162 
“I will rejoice at Thy words, as one that 
findeth great spoil.” 


The second weapon for repelling sin and the 
safeguarding of virtue is a safe expectation of the 
fruits of the virtues. This fruit is the perfection of 
the inner life, but in the future it will light up in 
the body, outwardly, in the external state. The 
warranty of the future is established in the present; 
hope is based upon the foretasting. The virtuous 
find great spoils already here; they taste and enjoy 
them. And this enjoyment is for them their weapon 
of defense and protection, no less strong than the 
fear of God’s word. 

Fear is always the beginning of virtue, and keeps 
a person on the path — at first alone, but later it 
divides its effort with the tasting of the spoils from 
virtues. Fear directs to the path of virtue and holds 
one upon it as if externally, as if compelling con- 
trary to the will and only out of a feeling of self- 
preservation, bending the stubborn will to the yoke 
of the commandments. As a whip drives a captive 
to work, so, at the beginning, does fear drive one 
to virtue and force one to carry out its works. 

Not suddenly do spiritual feelings come to life; 
not suddenly do they gain the aptitude to find taste 
in spiritual things; but just as rubbing brings back 
feeling to a numb body member, so does the prac- 
tice of virtues restore spiritual feelings to the heart. 
Then it begins to sense the sweetness of every vir- 
tuous work and of every spiritual undertaking, 
taken up for their sake. A person continues to act, 
but not because he hopes to gain spoils or good 
fruit, but rather because he already has them and 
bears them within himself. 


The highest blessing in this case is peace of 
conscience. What can be compared to this bless- 
ing? The heart itself does not put anything above 
it, after it returns, having been lost for a while 
through unreasonable inattention to itself. It boldly 
looks up to God and without embarrassment looks 
all people in the eyes. 

The second blessing is order in all undertak- 
ings, interior and exterior. In that case, thoughts, 
intentions and undertakings are imparted a unity 
of purpose, which then itself selects ways and means 
of its own kind for implementation. 

From here follows by itself the third blessing: 
success. Here everything in a person’s power oc- 
curs inwardly; what occurs outwardly is not an in- 
alienable condition, and even its failure turns into 
an inward success. 

These three are enough for everyone virtuous 
to cry out sincerely: I rejoice at Thy words, O Lord, 
as one that findeth great spoil from them. 


Verse 163 
“Unrighteousness have I hated and abhorred; 
but Thy law have I loved.” 


The third spiritual weapon is the love of God’s 


commandment, with total aversion to lawbreak- 


-ing and iniquities. This love is brought about by 


the experiencing of spiritual fruit-bearing from the 
fulfillment of the law; but at that fruit-bearing itself 
falls out of attention, and only the beauty of the 
goodness of the law is contemplated. As we begin 
to love a benefactor because of his good deeds to 
us, and having come to love him once we continue 
to do so because he is good in himself — in a simi- 
lar way love towards the law begins with tasting 
from its good fruits, and after that love towards it 
reigns in the heart because of its perfection and 
beauty. The Apostle says: the law indeed is holly, 
and the commandment holy, and just, and good 
(Rom 7:12). 

Yet when love of one item settles in the heart, 
then there can be no love of anything opposed to 
it; rather, an opposite feeling arises — abhorrence, 
hatred, and not love. In the usual matters perhaps 
such a contrast of feelings is not unavoidable; but 
it can be no other way with respect to law and 


a 


lawlessness. For lawlessness also tries to creep into 
the heart already taken up by the law. As you get 
rid of a rude person who intrudes into your room 
by pushing him in the chest, so also and in no other 
way will you get rid of the intrusive iniquity which 
tries to get into your heart — by pushing it in the 
chest; that is, by striking it with hate and disgust. 

In the course of the moral changes of the heart, 
this hatred of sin and lawlessness is not formed im- 
mediately; for even after the forsaking of sin in deeds, 
there remains in it for a long time a leaning towards 
sin. But in the measure of efforts to live well law- 
fully, it evaporates and, when good morals have been 
established, then it disappears completely and is re- 
placed with hatred and repugnance, because of the 
vexing persistence of sin, and because the heart comes 
to be aware of its perniciousness. Thus, in the hands 
of the heart there appears a double-edged sword, of 
which one edge is love of the law, and the other ha- 
tred of and repugnance toward untruth and sin. 
Either one cuts powerfully, and there is no way to 
resist their overpowering. 

He who has that is safe from falling. He is 
dreadful to all the armies of the spirits of anger. 
We find in the writings of the holy Fathers, those 
guides in life, that first with them amongst the rules 
of spiritual warfare stands hatred of sin: “They 
say, move that one out first” (Hesychius). It is, let 
us add, an invincible and all-defeating spiritual 
battery, and when in action it discharges a con- 
tinuous and countless number of shots. It stands 
at the edge of the heart. The city’s heart does not 
remain empty; it is occupied by love for the law. 
At that, what can sin do, when it can act only 
through thoughts, which though they are arrows, 
are made from straw? 


Verse 164 
“Seven times a day have I praised Thee for 
the judgements of Thy righteousness.” 


Teeth, as an accessory to speech, have pointed 
to the idea of glorifying God, wonderful in the judge- 
ments of His righteousness, since among the sub- 
jects of speech there is none higher than the word 
about God; and amongst these words, none is higher 
than glorification. And this is what the Prophet puts 


forward, giving to understand that he who has 
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attained it has reached the utter limits of the use of 
the word — and, let us add, of the mind. 

When praise of God begins to be set off from 
the heart, that means the mind has truly begun to 
enter the sphere of the knowledge of God which, 
diverting its attention from everything else, as in- 
comparably lower, chains its attention to God alone 
and unfolds before its eyes the splendor of His glory: 
marvelous in His being, in His features and feats 
— creation, providence, redemption, and the bring- 
ing about of the salvation of everyone who is saved. 
Contemplating that, he passes from amazement to 
amazement, and at every object of contemplation 
he can say nothing but praise: Glory be to Thee, 
our God, glory be to Thee! 

But amongst the subjects of contemplating 
God, there are also gradations. According to the 
testimony of St. Isaac the Syrian, the contempla- 
tion of how God reveals and has revealed Himself 
in creation is the first gradation; and the contem- 
plation of how God is in Himself is the second and 
higher one. The Prophet pauses at the first, for the 
judgements of righteousness, for which he praises 
God, signify the righteous judgements, 
adjudgements, and God’s decisions concerning 
what ought to be, and how things actually do oc- 
cur and have occurred. Remembering that the 
Prophet cannot keep his tongue from praising God, 
wonderful in His judgements, he praises Him seven 
or many times a day. 

St. Athanasius the Great writes: “As one who 
has studied the laws of God’s creation and provi- 
dence, he confesses, concerning the judgements of 
God’s righteousness, those judgements by which 
God has formed various creations and provides for 
each one of them. By the word “seven times” he 
makes it known that he does not cease praising, as 
if saying: I always remember Thy judgements.” 

His soul irresistibly strives to praise God. Want- 
ing to satisfy this thirst, he gets up to glorify God 
and, having quenched it somehow, he rests. But as 
soon as he stops, the same thirst begins to arouse 
him and put him back on his feet — and thus, the 
whole day. 

“The Prophet,” says the Blessed Theodoretus, 
“thus expresses his fiery love, since he never reached 
satiation in his divine praise.” 


Why do some get bored? Because they have 
not come across a subject which would preoccupy 
them all around and fully gratify. There is only 
one such subject: God, and the judgements of His 
righteousness. Give Him your work, your time 
and attention, and you will have no time to be 
bored. On the contrary, you will be as if in heaven, 
for nothing can be compared to the sweetness of 
God’s remembrance and His praise. Having expe- 
rienced this, the holy Fathers devoted all their time 
to this. And for the same reason the holy Church 
has commanded us to stand up to prayer-many 
times a day. The old sevenfold has now been short- 
ened to a trinity — which, however, contains all 
the seven rites of the divine services of God’s glori- 
fication, not counting the Liturgy. As among feasts 
Pascha is the Feast of feasts; so also amongst divine 
services the Liturgy is the Service of services. 


Verse 165 
“Much peace have they that love Thy law, 
and for them there is no stumbling-block.” 


The Prophet begins to show with what and in 
what manner a true fulfilling of God’s law nour- 
ishes the soul. Into the first place he puts peace, 
and not a little peace, but plenty — much peace. 
As a condition for this he places not only fulfill- 
ment, but loving fulfillment: Much peace have they 
that love Thy law. Without this love, the law is an 
overburdening yoke; but with love, it is a nourish- 
ing manna. From here comes peace, an all-sided 
satisfied state. 

When we have come to love the law, that means 
it has been in our heart. If it is in our heart, that 
means there are no more passions there, for every 
commandment of the law, having become beloved, 
repels its opposing passion; and all of them repel 
all passions. Thus, in a heart that has come to love 
the law there is no more space for passions. And if 
there are no longer any passions in the heart, then 
there is nothing to upset its peace. Then it rests in 
quietude, or in much peace. 

But this peace and quietude is nota listless state 
of inaction, but a blessed state of a peacefully liv- 
ing life. Peace is the fruit of passionlessness; 
passionlessness restores a person to his natural state, 
and to his original relationship with all which is. 


But originally it had been decreed that, associating 


‘with all which is, a person would receive an afflu- 


ence of life-giving powers, elements, influences. 
And all this is returned to him by the law which he 
has come to love. And from God, from the world 
of angels, and from the world of men, and from 


nature, beneficial influences and effects move to- 


ward him unceasingly and nurture all his essence: 
the body, the soul, the spirit. Nurturing him, they 
satisfy him all-round; and, satisfying him, estab- 
lish peace, which on account of such a satisfaction 
through beneficial influences, is a sweet and much- 
nurturing peace. 

The deeper is the peace, the more does it sig- 
nify that more nutrition has been made available. 

And for such there is no stumbling-block. For 
a stumbling-block we say: to make a scandal, that 
is, to create noise. Thus, the Prophet, saying that 
for those who love the law there is no stumbling- 
block, gives us to understand that the law, beloved 
by them, so overfills them with such profound peace 
that nothing can upset their inner quietness. Even 
if the whole world were to fall down upon them 
they would not be disturbed, for they possess that 
which is greater than the whole world, of which 
they can be deprived by no power, even one greater 
than the world. The Blessed Theodoretus writes: 
“Inflamed by divine love and by the keeping of 
commandments, having acquired peace with God, 
they live in gladness, even if all the people had taken 
up arms against them. A witness to this is the di- 
vine Paul, who cries out: Troubled on every side, 
yet not distressed; perplexed, but not in despair; 
persecuted, but not forsaken; cast down, but not 
destroyed (II Cor 4:8-9). And the Lord, sending 
His apostles into the universe, as sheep in the midst 
of wolves (Matt 10:16), told them: My peace I 
give unto you; My peace I leave you (John 14: 27).” 


Verse 166 
“I awaited Thy salvation, O Lord, 
and Thy commandments have I loved.” 


The second source of spiritual nutrition, oftered 
by the fulfillment of the commandments, is the hope 
of salvation. He says, I have put my hope in Thy 
salvation, I have decided in my heart that from no- 
where will salvation come, but only from Thee; I 
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have put my salvation in Thy hands with the unfail- 
ing hope that it will be finally settled as perceived by 
Thy wisdom, as wished by Thy benevolence and put 
into deed by Thy Providence — and I am completely 
at peace in Thee. But since I could not have had 
such a submission to Thee, such a hope in Thee, 
such a peace in Thee, if I had been unfaithful to 
Thee in something — I have decided to carry out 
the commandments of Thy law faithfully, not to 
fulfill them simply as a yoke and obligation, but as a 
requisite of my heart, which has come to love them: 
Thy commandments have I loved. 

“The awaiting of salvation,” says St. Ambrose, 
“has borne love for the commandments; the active 
love of commandments has become the buttress of 
hope; hope has attained peace in God.” 

What a wonderful chain of spiritual changes and 
progeny, and what-a wonderful yield from them: 
serenity in God! A child is warmed and fed at his 
mother’s bosom by the warmth of his mother’s love 
for him and his for his mother; so is our spirit nour- 
ished by the very act of committing itself to God 
and attaining peace in Him, for God is near, so near 
that nothing can be nearer than God; and God is 
the fullness of everything, an overflowing fullness. 
Open yourself to Him, and anything you need and 
are able to assimilate will be overflowing from Him 
to you and will keep flowing endlessly, as long as 
you are open for Him through your unshaken faith, 
hope unfailing, and fiery love of godliness. 

The Lord says: Behold, I stand at the door; if 
anyone hears My voice, and opens the door, I will 
come in to him, and will sup with him (Apoc 3:20) 
And He comes in to anyone who opens, not to put 
on chains, as a master, but to treat, to delight, to 
satisfy, as one bountiful. His supper is always with 
Him; for therefore He says: Come unto Me all of 
you, and I will give you rest (Matt 11:28). And 
He gives rest to everyone who seeks rest in Him, a 
tranquility without remorse. 

This will occur to you also; you will be like 
unto one in heaven. But make haste to step up to 
this tranquillity in God: make haste! Although 
the Lord is near us, for us the way to Him is nota 
short one. Begin with a patient walking in the com- 
mandments with the expectation of salvation. Do 
not pity yourself; compel without pity, with a 
certain cruelty toward yourself. If you will do that, 
the most difficult walking in the commandments 
will be reborn into an inspiring love towards them, 
and the expectation of salvation into the behold- 
ing and savoring of salvation. The one and the 
other will culminate in rest in God, from the hands 
of Whom nobody will be able to extricate you, as 
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the Savior Himself has assured: My Father is greater 
than all, and no one is able to pluck My sheep out 
of My Father's hand (John 10:29). 


Verse 167 
“My soul hath kept Thy testimonies and hath 
loved them exceedingly.” 


The third source of spiritual food, acquired from 
the fulfillment of the commandments, is the very 
love for them. As those who love each other mutu- 
ally, feed each other, in such a manner that when 
they are together each of them feels as if a certain 
nourishing and delighting element flows forth from 
the other and enters within himself. This occurs 
with him who loves the commandments: from them 
emanates and so to speak enters into him a spiritual 
current which feeds and delights him. And he expe- 
riences this every time he faces the fulfillment of the 
commandments. In him the confluence of the nour- 
ishing warmth is not exhausted with the first en- 
counter of such an occurrence, and during the du- 
ration of a good deed requested by it and after that 
for a long time, till another occurrence of the same 
nature does not cut it short. 

When we are nourished by a certain food, then 
our organic energy draws from it the nourishing 
element contained in it. That way, the nourishing 
spiritual element is concealed in every godly deed 
which we encounter. This is the measure in which 
a commandment does apply. Love of command- 
ments extricates from it this element, which makes 
its presence felt in that venture, to draw therefrom 
its nourishment, and to attract it to oneself in the 
very fulfilling of the undertaking. Only love for 
the commandments is able to do this, and knows 
how to do it. For that reason, the doing of godly 
things without love does not nourish. It is to the 
spirit what indigestible food is for the body: it has 
neither taste nor nourishment. 

One might say: “Well, if I have no taste for 
doing godly things, and the very doing of godly 
things is like grass to me, then why should I be 
doing any good deeds?” In order to attain to the 
love of the commandments this way. 

Do you see how the Prophet says? First: My 
soul hath kept Thy testimonies; and then: and hath 
loved them, and not just loved them, but loved 
them exceedingly. Accordingly, begin to keep the 
commandments, and you will come to love them 
exceedingly. There is, let us say, a mental love, made 
up of the conviction that commandments must be 
kept and loved urgently. From that love, at a later 


date is born love of the feelings or of the heart, and 
it is born through the actual fulfilling of the com- 
mandments. There are kinds of food, however, 
which are at first disliked, but they are taken out of 
necessity — and afterwards the body begins to find 
them tasty, and finally becomes so fond of them 
that without them a meal is not a meal. 

Exactly the same thing happens to us with re- 
spect to the commandments. At first there seems 
to be a cold wind blowing from them; but after- 
wards they become so akin to the heart that it has 
no peace if it does not get to do something to their 
satisfaction. As one who is in love sorrows when 
for some time he does not see the object of his love, 
so also sorrows the soul which has come to love the 
commandments, if for a long time it does not have 
an opportunity to fulfill them. Do not look at the 
fact that there is not yet any taste for doing virtu- 
ous deeds, but rather go on keeping the command- 
ments, only with ardor and self-denial. You will 
find flavor and come to love them — and you will 
love them exceedingly. 


Verse 168 
“I have kept Thy commandments and Thy 


testimonies, for all my ways are before Thee, 
O Lord.” 


The Prophet again returns to the means of de- 
fense and protection of a God-pleasing life in ac- 
cordance with the commandments, and as the most 
important of them points to the awareness of God’s 
all-presence and all-seeing. This is like the result 
of his preceding reflections. Fear to violate the 
commandments and expectation of a good fruit- 
fulness arising from them lead up to love. He who 
has come to love the commandments cannot help 
but love the Lawgiver. Having begun to love, he 
cannot forget Him, and relentlessly carries the 
memory of Him, for such is the nature of love. He 
who remembers God with love always has Him 
before his eyes, walks before His eyes, and sees him- 
self before Him in all his ways and beginnings. On 
its part, what fear provokes this awareness in the 
heart, what hope and what love. And therefore, 
what a powerful means does he combine in him- 
self for the protection and sustaining of a life in 
accordance with the commandments. The Prophet 


has acknowledged this more than once. But here 
he testifies that, realizing how all his ways are ex- 
posed before the Lord, he carried out strictly all 
His commandments; and previously, he had said 
that he intentionally sustained this awareness, not 
to move away from the right way: “I beheld the 
Lord even before me, for He is at my right hand, 
that I might not be shaken” (Ps 15:8), and he ex- 
plained the deviations of other people on crossroads 
in no other way than that they “have not set God 
before themselves” (Ps 53:5). 

Similarly to him, Sirach explains the eagerness to 
sin from the erroneous conviction of the sinners that 
no one sees them, because they are surrounded with 
darkness and walls are enclosing them. And they do 
not understand that “the eyes of the Lord are far 
brighter than the sun, beholding round about all the 
ways of men and looking into the most hidden parts” 
(Ecclus. 23:25-28). If they had understood it and 
remembered, they would not have sinned. 

That is why the holy ascetics had and taught 
others to have first of all in themselves the estab- 
lishment of God’s remembrance, in such a way that 
it would merge with the consciousness — which 
they called the walking before God. For after that, 
no matter what a person might do, he cannot do it 
without the thought that God is before him and 
looks at what he does and how he does it. And this 
is true as well for inner as for outward deeds. From 
hence, the careful selection only of what is God- 
pleasing, and the carrying out of what has been 
chosen in the utmost fervent way, with that thought 
that the God-pleasing thing which has been chosen 
is dedicated to God and is therefore a work of God 
—— one of those which, if done carelessly, incur an 
oath upon themselves. 

Do you want therefore to keep yourself unde- 
filed in all your ways? Assert in your memory that 
all your ways are open before God, and the eyes of 
the Lord are settled upon you, your actions, and 
the thoughts of your heart. How can one become 
consolidated in it? Begin to toil in the acquisition 
of such a habit, and the toiling itself will teach you 
how to succeed in it. Only — do desire fervently, 
and rush upon it with zeal. 


— translated by Fr. Gleb Wleskoff; 
to be concluded in issue #109 


Several Liturgical Peculiarites 


among the Greeks and the Russians and their Significance 


by Archbishop Basil 
(late Bishop of Brussels of the Moscow Patriarchate) 


It is not the aim of the present report to 
trace the historical evolution of liturgical 
forms, the origin of their peculiarities among 
the Greeks and the Russians, the significance 
of the various typica in this process, their 
mutual influences, etc. I am not a liturgist, 
and will not do this systematically. I shall con- 
fine myself to a few remarks and observations, 
more of a personal nature, regarding how the 
Liturgy and the rest of the divine services are 
celebrated in churches of the Greek language, 
on the one hand, and the Russian, on the other. 
But while speaking of the churches of the 
Greek language, I am not unmindful that 
Athos has not accepted the Constantinopolitan 
reform of 1838 and remains faithful to the 
more ancient typica. In the present study I 
am interested not only in one or another tex- 
tual variant or ritual difference, but also and 
more importantly, in that sense and meaning 
which one and the same words or one and the 
same liturgical moment can receive in the con- 
sciousness of the faithful, as this can have an 
effect upon their religious conduct, even if the 
differences are often based on misunderstand- 
ings. For an understanding and assessment 
of these peculiarities of popular piety, “liturgi- 
cal divergences” can be interesting. 

Let us begin with several more banal re- 
marks on certain peculiarities in the celebra- 
tion of the Divine Liturgy. One should, how- 
ever, say that, in general, the greater part of 
the differences between the Greeks and Rus- 
sians in its celebration touch upon our theme 
only obliquely, inasmuch as these differences 
are to be found in the so-called “secret” prayers, 
and for this reason remain unknown to the vast 
majority of the laity and have no direct influ- 
ence upon their conduct. Nevertheless, we will 
speak of them, since these prayers comprise 
an extremely important part of the Liturgy, 
and the clergy who utter them also comprise a 
part of the people of God. Setting aside for the 
time that which precedes the Liturgy itself (the 
Great Doxology among the Greeks, Hours 
among the Russians; as well as Proskomedia), 
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let us point out the essential and characteris- 
tic difference in the Liturgy of the Catechu- 
mens: After the reform of 1838, the Greeks 
(with the exception of the Athonite monks, who 
have maintained the old order) replaced 
Psalms 102 (“Bless the Lord, O my soul...”) 
and 145 (“Praise the Lord, O my soul...”), as 
well as the Beatitudes which follow them, with 
antiphons, i.e. short appeals to the Mother of 
God or to the resurrected Christ Who is glori- 
ous in His saints; while the Russians continue 
to chant on every Sunday the two above- 
mentioned psalms and the Beatitudes. The 
Russians replace these with antiphons only on 
major feastdays, or on weekdays. The elimi- 
nation of the psalms and the Beatitudes of 
course has the advantage (if this can really be 
considered an advantage) of shortening the Di- 
vine Liturgy. It is, however, regrettable that 
in this way the Liturgy of the Catechumens 
loses the didactic, biblical—both Old Testa- 
ment and New Testament— character which 
should distinguish it. One may make similar 
observations concerning the 1838 reform’s re- 
moval of the Prayer for the Cathechumens. It 
thus becomes incomprehensible why the first 
part of the Liturgy continues to be referred to 
as the “Liturgy of the Catechumens”. Let us 
note that on Athos the Greek monks continue 
to pray for the catechumens at the Liturgy 
throughout the whole year. 

Another point on which we must dwell, this 
time during the Liturgy of the Faithful, is the 
Cherubic Hymn. Here the eye is immediately 
caught by a difference in conduct: When they 
begin to chant this hymn, the Greeks habitu- 
ally sit down, while Russians love to kneel. Af- 
terwards, when the Great Entrance with the 
Holy Gifts begins, the Greeks stand up and 
continue to stand, bowing their heads and the 
upper part of their bodies (although not all do 
this; there are some, on the contrary, who make 
a full prostration. Yet there are those who hold 
that since this conduct indicates a belief that 
the Gifts have already been consecrated, it con- 
stitutes a heresy, which was condemned in 


Moscow in the 16th century). One may say 
that what is important for the Greeks is the 
Entrance itself and its commemorations, while 
for Russians it is the Cherubic Hymn itself. 
Nothing in this practice is, of course, prescribed 
by the Church of Russia; on the contrary, much 
has been done in recent times to explain to 
the faithful that it is inappropriate to kneel 
down during the Cherubic Hymn, since the 
Gifts have yet to be consecrated. However, all 
such attempts remain nearly fruitless, so pow- 
erful is the spiritual tradition which is ex- 
pressed in this practice, and which risks mak- 
ing the Cherubic Hymn the “mystical”, “pro- 
found” center of the Divine Liturgy, to the det- 
riment of the Eucharistic Canon and the set- 
ting forth of the Holy Gifts. As for the Greeks, 
their practice may be explained historically by 
the fact that the Cherubic Hymn was intro- 
duced into the Liturgy at a late date, in the 
6th century in Constantinople, and that its 
original purpose was to fill in a lull formed 
during the commemoration of the living and 
the dead at the table of oblation, before the 
Great Entrance. (Incidentally, the introduc- 
tion of the Cherubic Hymn was the subject of 
criticism by contemporaries, who saw it as a 
strange innovation.) For this reason, in view 
of the fact that the Cherubic Hymn, due to its 
origin, is a mere “filler”, it is understandable 
that the Greeks listen to it while sitting on 
benches or in stalls (stasidia), as they usually 
do in similar instances. 

One may say something similar also con- 
cerning one of the first phrases of the 
Eucharistic Canon. It is, at least in our times, 
read differently among the Greeks and the 
Russians: «"Edatov elphvncs Ovolav alvécewc», 
which means, in Greek, “An oil of peace, a sac- 
rifice of praise”; and in Russian, “A mercy of 
peace, a sacrifice of praise”. It is clear that 
what lies at the root of this is a confusion in 
Greek manuscripts, which ene may call ortho- 
graphic, between two words which in Byzan- 
tine Greek, although they are written differ- 
ently, are pronounced identically (although 
they have different endings: é\a.ov — oil, and 
édeoc — mercy). Such confusions in the copy- 
ing of manuscripts are widespread phenom- 
ena and even have their own terminology 
among scholars. It is also almost beyond doubt 


that the form €é)atov (oil) is the original read- 
ing, while the form €d<coc (mercy) is a mis- 
take, or more likely intentionally introduced 
by ascribe who wished to render the text more 
profound. Here we see a classic example of a 
literal, biblical text transformed into a sym- 
bolic, spiritualized text. Evolution in the con- 
trary sense, from the complex to the simple, is 
unlikely. Russian scribes and liturgists pre- 
ferred the spiritualized form (mercy, and not 
oil) and took it into the Slavonic Liturgy. How- 
ever, it is a mistake to think it is to them (or to 
the Slavic translators in general) that the 
“honor” of this “deepening” belongs. It had 
already taken place among the Greeks, and 
one may find proof of this in the fact that 
Nicholas Kabasilas, in his “Interpretation of 


` the Liturgy” (14th cent.) knows it well: al- 


though he does not literally quote this passage, 
he paraphrases it, and from his paraphrase it 
is clear that he is reading “mercy”, and not 
“oil”. This is also confirmed by the further 
development of Kabasilas’ thought: “For we of- 
fer mercy unto Him Who said: ‘I desire mercy, 
and not sacrifice’... Yet we likewise offer the 
sacrifice of praise” (P.G., Vol. CL, 396 ab). It is 
important, however, that among the Greeks 
this “spiritualized” variant did not take root; 
they remained faithful to the biblical text, 
while among the Russians the version “A 
mercy of peace...” became for many of the faith- 
ful one of the high points of the Liturgy. Great 
composers wrote melodies for it, and this fur- 
ther increased its popularity among those 
people who go to church to hear pretty music. 

There is another example of the develop- 
ment of a short text, but this time of a purely 
theological text, motivated also by the neces- 
sity of providing the sacred minister with suf- 
ficient time to read the first secret prayer of 
the Anaphora. The brief exclamation (by the 
Greek chanter) “It is meet and right” (in re- 
sponse to the priest’s words “Let us give thanks 
unto the Lord”) is replaced in the Russian Lit- 
urgy with a lengthy phrase which the choir 
chants: “It is meet and right to worship the 
Father, and the Son, and the Holy Spirit: the 
Trinity one in essence and indivisible.” (As is 
the case with “A mercy of peace...”, here the 
Russians merely adopted a variant which al- 
ready existed in Greek manuscripts, but has 
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not taken root in liturgical tradition.) The 
deficiency of this theological expansion lies in 
its inconsistency, since the choir’s reply no 
longer corresponds exactly to the words of the 
priest (“Let us give thanks unto the Lord’— 
“It is meet and right”) and is replaced by in- 
struction on the worship of the Holy Trinity. 
Yet from the other side, in view of the fact that, 
given the brevity of the chanter’s response, the 
priest does not have enough time to read the 
first eucharistic prayer, an extremely disgrace- 
ful practice has arisen among contemporary 
Greeks: During concelebration, the second sa- 
cred minister interrupts the first (even if a 
bishop is the principal celebrant), who is physi- 
cally unable to finish the secret prayer during 
the reply of the chanter, and loudly intones the 
exclamation: “Singing the triumphal hymn, 
shouting, crying aloud and saying...” (all of this 
so as to avoid a moment of silence, which the 
Orthodox do not like). Fortunately, the faith- 
ful, who are standing outside the sanctuary, 
do not notice this at all, since the eucharistic 
prayers are read quietly. 

In general, one may say the same thing 
about all the eucharistic prayers, but we shall 
touch upon this only briefly. The matter con- 
cerns things which are well known. The pecu- 
liarity of the Eucharistic Canon of the Liturgy 
of Saint John Chrysostom lies, for the Rus- 
sians, in the fact that a troparion to the Holy 
Spirit, taken from the Sixth Hour, is appended 
to the text of the epiclesis. This troparion is 
comparatively ancient and is amplified by 
verses from Psalm 50. One must say again 
that the authors of this interpolation were not 
Russians, since it is encountered in several 
Greek liturgical manuscripts as early as the 
11th century; but it has received universal dis- 
semination among the Russians, and in the 
consciousness of many sacred ministers has 
occupied the place of the epiclesis itself. (Many 
priests, speaking of the epiclesis, have in mind 
precisely this interpolation. Its significance 
in this respect is underscored by the dramatic 
way in which these words are often uttered: 
with hands uplifted, while the deacon, saying 
the verses of Psalm 50, is kneeling on one 
knee.) Nothing corresponding to this is present 
in the Greek Liturgy. Without doubt, this in- 
terpolation (which one may call an “epiclesis 
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within the epiclesis”) imparts to the priest’s 
spirituality, which it expresses, a certain nu- 
ance of individualism and pietism, and inter- 
rupts the flow of the Eucharistic Canon. 

In the Liturgy of Saint John Chrysostom 
this is not, however, done crudely, and the in- 
terpolation is made in between two phrases, 
and not in the middle of one. Yet in the Church 
of Russia matters stand quite differently and 
more seriously with the Liturgy of St. Basil 
the Great. Here there is not one, but two dif- 
ferent interpolations: firstly, that which occurs 
in the Liturgy of St. John Chrysostom (the tro- 
parion to the Holy Spirit), but with the great 
difference that here it interrupts the first 
phrase of the Canon in the middle, after a verb 
in the indefinite mood (the aorist dvaSetEat 
“to show”), so that after this lengthy interpo- 
lation the sacred minister must almost go all 
the way back if he does not wish to lose the 
train of thought. The artificiality of this in- 
terpolation is even more obvious here than in 
the Liturgy of St. John Chrysostom, from 
which it is, by the way, taken (it is not con- 
firmed by even a single Greek manuscript for 
the Liturgy of St. Basil the Great). Yet even 
more important is the second interpolation — 
peTaBadav TH Tvetiati Dou TÂ Ayl —“chang- 
ing [them] by Thy Holy Spirit”), introduced into 
the Slavonic text of the Liturgy of St. Basil 


the Great under the influence of the text of 


the Liturgy of St. John Chrysostom. The very 
least one can say here is the following: 1) This 
interpolation is an impermissible grammati- 
cal error, since in Greek the participle 
peta8arkav cannot follow åvaôeiča in the in- 
definite mood. In the Liturgy of St. John Chry- 
sostom it follows Toinoov (make) in the impera- 
tive mood. What ought to be used is another 
word in the indefinite mood — petaBadew “and 
to change”; but the interpolator has preferred 
to follow slavishly the text he was borrowing. 
2) This is a superfluous interpolation, since the 
Anaphora of St. Basil the Great has already 
expressed the transforming activity of the Holy 
Spirit (invoking Him), while in the Liturgy of 
St. John Chrysostom the petition was only for 
His descent upon the Gifts, which is why 
“changing [them]” was added. 3) It creates a 
liturgical monstrosity of four blessings of the 
eucharistic Gifts. To avoid this, contrary to 


all tradition, the third blessing (accompanied 
by the words “poured forth for the life of the 
world”) is abolished. All of these distortions 
in the Russian celebration of the Liturgy of 
St. Basil the Great have rightly provoked criti- 
cism on the part of Russian theologians. Thus, 
Bolotov, the famous historian of the Church, 
has even written that one of the prime objec- 
tives of a future Russian Council must be the 
removal from the Liturgy of St. Basil the Great 
of all these interpolations, first and foremost 
the words “changing them by Thy Holy Spirit”. 
Since his day, a Council has actually met, yet, 
unfortunately, nothing was done about this. 
The reason for this seems obvious to us: fear 
of the Old Ritualists, who would not fail to 
accuse the “Nikonian” Church of “innovations”. 
One may add to this a further reason: the Rus- 
sian Church’s fear of liturgical changes, even 
those which are quite justifiable. This is a re- 
flection of the conservatism of the faithful be- 
lievers; after the unsuccessful liturgical re- 
forms which the Renovationists attempted to 
foist upon Russian Orthodoxy after the Revo- 
lution, the slightest liturgical change provokes 
the suspicion of sympathy toward Renovation- 
ism. One may say that by their own revolu- 
tionary changes in the divine services the 
Renovationists have for many decades made 
any improvement in the celebration of the di- 
vine services in the Church of Russia ex- 
tremely difficult. 

The way the services were celebrated prior 
to the Revolution has become for the people 
an untouchable ideai. Nevertheless, all by 
themselves, under the influence of the Holy 
Spirit (which I do not doubt), two important 
innovations have entered into the liturgical life 
of the believing people: the comparatively more 
frequent reception of the communion of the 
Holy Mysteries (in contrast to the pre- 
Revolutionary practice, when Communion was 
usually received only once a year); and the con- 
gregational chanting (as opposed to chanting 
by the choir alone, as was the case previously) 
of a large portion of the Liturgy and the other 
services, in particular the Creed and the Our 
Father. As concerns the Greeks, among them 
the Creed and the Our Father are read in vari- 
ous ways (though never chanted): the tradi- 
tional mode, and doubtless the most ancient, 


is when they are read by a non-serving bishop 
or priest, or by one of the older and more re- 
spected men. This beautiful practice is in our 
days often replaced by another, especially 
among Greeks who live in the West: these 
prayers are read not by the eldest of those 
present, but on the contrary by a boy ora girl, 
or are recited (but not chanted) together by all 
present. This practice was taken from the 
West and is characteristic of ecumenical gath- 
erings, but is alien to Orthodox divine services. 

In the communion of the faithful one no- 
tices two peculiarities among the Greeks and 
Russians: 1) When the deacon comes forth with 
the chalice through the Royal doors, and says: 
“With the fear of God and faith draw nigh”, 
contemporary Greeks add “and love”. This is 
a beautiful addition, yet does not constitute 
the ancient liturgical tradition, which, corre- 
sponding faithfully to the sacramental, spiri- 
tual life of the Liturgy of St. John Chrysos- 
tom, stresses the sense of fear before the “great 
Mystery”. One may in all probability say that 
the words “and love” were introduced in the 
18th century on Mount Athos, by proponents 
of frequent Communion, representatives of the 
Kollyvades movement headed by St. 
Nicodemus the Hagiorite, and were later in- 
cluded in the Constantinopolitan typicon of 
1838. But they never penetrated into Russia. 
2) On the other hand, the practice of the 
Church of Russia, which has the laity kiss the 
holy chalice after Communion, has never been 
accepted by Greek popular piety, which sees 
in this practice a usurpation by the laity of 
what belongs exclusively to the clergy: the 
right to touch the sacred vessels. We also re- 
call another innovation which appeared among 
the Greeks not long ago under the influence of 
the “Zoe” Movement: the sacred ministers read 
the prayers of the Anaphora and consecrate 
the Holy gifts while kneeling. This liturgical 
practice has been subjected to pointed criti- 
cism by many theologians (among them the 
late Protopresbyter Georges Florovsky) for its 
anti-traditional character. For our part, we 
will limit ourselves to two remarks: 1) The cel- 
ebration of the Anaphora while kneeling con- 
tradicts the resolution of the First Ecumenical 
Council, which categorically forbids kneeling 
on Sunday. 2) It is physically difficult and 
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uncomfortable to celebrate the Anaphora while 
kneeling: If the altar-table is high, it is diffi- 
cult to make the signs of the Cross over the 
Holy Gifts, and there is the danger that the 
chalice will be overturned; and if it is low, it is 
uncomfortable to celebrate the other parts of 
the Liturgy while standing. That which is dif- 
ficult and uncomfortable contradicts the real 
spirit of the divine services, in which all is in 
harmony. In general, the desire to surpass the 
piety of the fathers is pretentious. They did 
not consider it either necessary or God- 
pleasing to celebrate the Eucharist on their 
knees. 

From the theological, catechetical point of 
view, however, a far more serious divergence, 
expressed in the liturgical peculiarities of the 
Greeks and the Russians, is observed not in 
the Eucharist itself, but in Proskomedia. I 
shall pass over the question of the number of 
prophoras used: be it one, five, or even seven, 
as among the Old Ritualists — this is not a 
substantive question. More important is that 
among the nine ranks of the saints commemo- 
rated with the removal of particles from the 
prosphora, the Greeks place the Archangels 
Michael and Gabriel, and all the incorporeal 
hosts of heaven (i.e., the angels) before St. John 
the Forerunner. The Russians do not com- 
memorate the angels at Proskomedia and be- 
gin immediately with St. John the Forerun- 
ner. These two peculiarities in liturgical prac- 
tice pose a serious theological question: Does 
the Redemption, salvation by the blood of 
Christ, His sacrifice on the Cross, apply only 
to the human race, or does it also include the 
angels, thus receiving a cosmic significance? 
Are the Mysteries of the Body and Blood of 
Christ, the Holy Eucharist, also intended for 
the angels, which are bodiless? And finally, 
has man’s fall into sin extended also to the 
angels, so that they also are in need of redemp- 
tion? Such are the questions which the eu- 
charistic commemoration of the angelic hosts 
poses. Certain Russian theologians have char- 
acterized this practice as heretical, but the 
question has never been officially deliberated 
by any of the Orthodox Churches. Historically, 
the list and order of the saints commemorated 
at the Liturgy was established only little by 
little: among Greek manuscripts of the Byz- 


antine period some include the names of 
angels, others do not. However, in contrast 
with the above-mentioned cases, it was the 
Greeks who accepted the expanded version 
containing the names of angels, while the Rus- 
sians excluded it from their liturgical practice, 
perhaps for catechetical reasons. Without in- 
tending to resolve this question here from the 
theological point of view, I would nevertheless 
like to say that the Russian practice expresses 
a more anthropocentric understanding of sal- 
vation, while the Greek more greatly stresses 
its cosmic aspect. In that sense, one may here 
draw a parallel with the variant reading which 
exists between the Greek and Slavonic texts 
of the exclamation of the sacred minister at 
matins, before the Praises: “For Thee do all 
the hosts of heaven praise, and unto Thee do 
they send up glory”, as the Greeks have it, 
while the Russians say: “...and unto Thee do 
we send up glory — to the Father, and to the 
Son, and to the Holy Spirit — now and ever, 
and unto the ages of ages”. As you see, the 
Slavonic text is more anthropocentric: it is not 
“the hosts of heaven”, but “we” who send up 
glory to the Holy Trinity. 

One may also speak at length about litur- 
gical peculiarities in the others services (ves- 
pers, matins, the hours, etc.) of the Greeks and 
the Russians; but so as not to drag out our 
study, we will say only that (in parish practice 
in any event) the main difference lies in the 
fact that the Greeks celebrate vespers in the 
evening, on the eves of Sundays and feastdays, 
and on the following day begin the divine ser- 
vices of matins, moving on to the Liturgy im- 
mediately after the Great Doxology and leav- 
ing out the Hours. The Russians celebrate in 
the evening what they call “All-night Vigil”, 
i.e. vespers and matins together, which far 
from lasts the whole night. On the following 
day, before the Liturgy, the Hours are read. 
One should say also that both liturgical prac- 
tices have their own advantages and their own 
shortcomings. The Greek is more natural and 
closer to the typicon, inasmuch as the vespers 
services are celebrated in the evening, and the 
matins in the morning, and not the other way 
around, as among the Russians. But on the 
other hand, inasmuch as vespers is by its 
nature very short, in churches of the Greek 


language almost no one attends it, on the 
strength of Orthodox psychology: What use is 
there in going to church for a short service? 
The longer the service, the greater the reason 
for attending it. The Russian all-night vigil 
has become a very well attended divine ser- 
vice, even to the detriment of the Liturgy, 
which is regrettable. The reason for this is 
sentimental: the people love to pray in semi- 
darkness, to the flickering of hanging lamps 
and candles. The Liturgy tires them with its 
spiritual intensity. One ought, however, to say 
that over the past several decades this mood 
has passed to the opposite extreme among the 
Russians who live in the West: under the in- 
fluence of the heterodox milieu in which they 
live, and that pseudo-spirituality which 
reduces all piety solely to the Eucharist, they 
very rarely go to the all-night vigil, thus de- 
priving themselves of the spiritual and theo- 
logical riches contained in its hymns. It is like- 
wise to be regretted that, at the present time 
in particular, among the Greeks (with the ex- 
ception of the Athonite monasteries) the 
Psalter is little read. Thus, the reading and 
chanting of Psalm 1, “Blessed is the man...”, 
which comprises one of the solemn moments 
of the all-night vigil among the Russians, has 
completely fallen out of Greek vespers, despite 
all the prescriptions of the ancient typica. One 
may say the same thing about the abolition of 
the reading of the Hours in Greek parishes, 
with the exception of during the Great Fast. 
The Great Fast, of course, occupies the 
same central place in the liturgical year and 
in the spiritual life among both the Greeks and 
the Russians. However, those moments in 
which the piety of the people is expressed, on 
which their spirituai accents are set, ifone may 
express oneself thus, are sometimes quite dif- 
ferently placed by the two Orthodox peoples. 
If we take the first six weeks of the Fast (we 
will speak of Passion Week later), one may say 
that among the Russians one of the more char- 
acteristic and vivid expressions of the spiri- 
tual life is the prayer, “O Lord and Master of 
my life...” Every Russian person, even one who 
is rarely in church, knows this prayer well: It 
marks for him the beginning and end of the 
fasting period; it is what separates the divine 
services of the Great Fast from all other mo- 


ments of the liturgical year. Its great 
popularity and deep influence on the spiritual 
life is borne witness to by Pushkin’s poem, “The 
fathers of the desert and blameless women...” 
This was the favorite prayer of the poet; he 
was moved to profound compunction on hear- 
ing a priest read it in church. And Pushkin 
was not a particularly religious man. The 
Russian believer is then extremely amazed (to 
the point of incredulity) when he learns that 
this prayer is in fact unknown to the vast ma- 
jority of people of the Greek Church, that in 
the Greek churches it is not heard during the 
Great Fast. To avoid any possible misunder- 
standing, I had better explain. This prayer, of 
course, exists in the Greek liturgical books, as 
it does in the Russian books: They do not elimi- 
nate it; it is well known to the clergy and to 
liturgists. But in view of the fact that, in ac- 
cordance with the prescriptions of the ancient 
typica, it is read quietly, “silently”, by the 
priest, the people have completely forgotten 
it, preserving only the full prostrations which 
accompany it and are characteristic of the 
Great Fast. The Greek practice of reading the 
prayer, “O Lord and Master of my life...” qui- 
etly is doubtless more ancient. All typica, in- 
cluding the Russian, prescribe this (cf., e.g., in 
the Russian typicon in use at present, the di- 
rections for the beginning of the Fast: “We do 
[the prayer of St. Ephraim the Syrian] in- 
wardly”; or in other places, “in mind” or “se- 
cretly”). The Russian practice of reading this 
prayer aloud is an innovation introduced in 
the 15th or 16th century; yet it has preserved 
in the religious consciousness of the people one 
of the most beautiful Orthodox prayers, which 
would otherwise have been forgotten, for if the 
“secret” or “mental” reading of certain prayers 
can be spiritually beneficial in monasteries, 
where the monks know the divine services 
well, in parishes, especially large parishes, it 
can lead to oblivion and thus also to spiritual 
impoverishment. One may say the same thing 
about the Great Canon of St. Andrew of Crete. 
Very popular among the Russians, and com- 
prising for them one of the moments in which 
the penitential mood of the Great Fast is con- 
centrated, it passes practically unnoticed 
among the Greeks. Among the latter, the most 
popular, beloved and widely attended of all the 
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services of the Great Fast (with the exception 
of Passion Week) is the Akathist of the all-holy 
Theotokos. The Greeks are not content to serve 
it at matins of the Saturday of the fifth week 
of the Fast, as is prescribed by all the ancient 
typica, but divide it into four parts and read 
these at compline on the first four Fridays of 
Lent. Here one might see a more intensive 
veneration of the Mother of God in lenten prac- 
tice if other facts (of which we will speak later 
on) did not contradict this. Paradoxically, 
prayers for the catechumens have become for 
the Greeks a characteristic trait of the Great 
Fast, since apart from at the Liturgy of the 
Presanctified Gifts they are not heard at any 
other time during the year. 

The Liturgy of the Presanctified Gifts has, 
it goes without saying, one and the same sig- 
nificance in the experience of the Great Fast 
for both the Greeks and the Russians; the 
people love this divine service and attend it in 
multitudes, especially if it is celebrated in the 
evening, as it should be, although this “daring 
innovation” still encounters strong opposition 
and is not very widespread, except among Or- 
thodox in the West. But if in the “outward” 
celebration of the Liturgy of the Presanctified 
Gifts there are no peculiarities which might 
have an influence on the spiritual perception 
of the people, between the Russians and the 
Greeks there are serious theological differ- 
ences, though not officially formulated, it is 
true, yet implied in the actions and words of 
the sacred ministers behind the iconostasis. 
Here (to the great amazement of many of the 
laity, and even of priests who have no suspi- 
cion of this) the question is posed: At the Lit- 
urgy of the Presanctified Gifts is the wine in 
the chalice transformed into the Blood of 
Christ (as at the Liturgies of St.. John Chry- 
sostom and St. Basil the Great), or does it re- 
main as it was, although blessed and sancti- 
fied? The Russian Liturgy, from the time of 
Peter Moghila in any case, replies in the nega- 
tive: The wine is not transformed. This be- 
comes clear from the fact that the sacred min- 
ister, communing of the Body of Christ which 
has been previously sanctified and intinctured 
with the precious Blood, also sanctified previ- 
ously at a Liturgy of St. John Chrysostom or 
St. Basil the Great, drinks from the chalice 


without uttering the words which are said 
during Communion at “full” Liturgies. More- 
over, if he serves without a deacon and must 
himself consume the Holy Gifts, he does not 
drink from the chalice. And the deacon, con- 
suming the Holy Gifts at the end of the Lit- 
urgy, in general does not drink from the chal- 
ice even during Communion. To drink from 
the chalice is here considered an impediment 
to consuming the Holy Gifts, as is explained 
in A Note Regarding Certain Amendments in 
the Celebration of the Liturgy of the Presancti- 
fied Gifts, published in the time of Peter 
Moghila: “If the priest serves alone... he does 
not drink from the chalice until the end of the 
Liturgy... For even though the wine is sancti- 
fied by coming into contact with particles [of 
the Holy Body] it has not been transubstanti- 
ated [sic] into the divine Blood, because the 
sanctifying words have not been pronounced 
over them, as occurs during the Liturgies of 
St. John Chrysostom and Basil the Great.” 
This point of view is also expressed in the 
Church of Russia’s practice of not permitting 
infants to receive Communion at Presanctified 
Liturgies since, because of their age, they are 
physically unable to swallow a particle of the 
Body of Christ, and the wine is not considered 
to have been transformed into the Blood of 
Christ. The Greek practice, as formulated in 
the liturgical books, even though not with full 
clarity, presupposes, apparently, completely 
different theological beliefs. It says of the Lit- 
urgy of the Presanctified Gifts in short: “The 
priest communes... of the divine Gifts as at 
the Liturgy of St. John Chrysostom.” Thus, 
what is in the chalice is considered the Blood 
of Christ. This is confirmed also by the prac- 
tice of drinking from the chalice thrice, as at 
the Liturgies of St. John Chrysostom and Ba- 
sil the Great, which would not make a great 
deal of sense if the contents of the chalice were 
considered mere wine, and not the Blood of 
Christ. After all of this, the sacred minister 
consumes the Holy gifts just as during the 
usual Liturgies. As regards theological expla- 
nations, we find them in the writings of Byz- 
antine liturgists beginning with the 11th cen- 
tury: With the introduction of particles of the 
Body of Christ into the chalice, the wine is 
transformed into the precious Blood of the Lord 


by coming into contact with His Body. I would 
not like to speak my mind concerning this se- 
rious theological question; to utter a resolu- 
tion of this difference (if it actually exists, since 
on the basis of peculiarities of practice it is not 
permissible to make indubitable conclusions 
with regard to divergences in the faith) exceeds 
my competence, inasmuch as neither in Byzan- 
tium, nor in Russia has the Church ever made 
conciliar decisions concerning this. I note only 
that the explanation of the transformation of 
the wine into the Blood of Christ through com- 
ing into contact with a particle of the Body 
seems to me strange and unknown to the an- 
cient fathers. As concerns the Note of Peter 
Moghila, it is manifestly unacceptable due to 
its Scholastic terminology (“transubstantia- 
tion”) and its un-Orthodox theology, in which, 
at the consecration of the eucharistic gifts, the 
epiclesis is replaced by the “words of institu- 
tion”. Publishers of liturgical books in Russia 
understood this well; for though they include 
the Note of Peter Moghila in the text, its more 
shocking portion, which we have quoted in 
part, is placed within parentheses. The theory 
of transformation by touch constitutes a simi- 
lar error: It makes no allowance for the 
epiclesis. As for the Russian practice, it is more 
correct, yet contradictory in that it orders the 
sacred minister to drink from the chalice three 
times (which makes no sense if it does not con- 
tain the Blood of Christ), and at the same time 
strictly forbids him to drink if he happens to 
serve alone. 

Passion Week, which, with Pascha, is the 
summit of the whole liturgical year, among 
both Greeks and Russians has its more impres- 
sive moments in the people’s piety, and these 
moments are not always identical. Among the 
Greeks, the people especially love two services, 
which draw to Passion Week countless crowds 
of people: these are the sticheron of Cassiana 
(“O Lord, the woman who had fallen into many 
sins...”) on the one hand, and the procession 
with the epitaphion on the evening of Great 
Friday, on the other. One may say that for the 
ordinary Greek these two liturgical events are 
the most important moments of the whole of 
Passion Week. The sticheron of the sinful 
woman is particularly beloved; many of the 
laity know its words by heart and love to chant 


it. Even the newspapers write about it in their 
descriptions of the divine services of Passion 
Week. One may say the same thing about the 
procession with the epitaphion. They not only 
bear it around the church, but the procession 
goes on for miles, accompanied by thousands 
of the faithful carrying lighted candles, chant- 
ing the funeral hymns. Among the Russians 
this is done somewhat differently, not so much 
in the sense of the actual rituals and hymns, 
which are almost identical, as in regard to their 
place in the people’s piety. Thus, the sticheron 
of Cassiana, which among the Greeks occupies 
so central a position, is also chanted by the 
Russians, but does not draw the particular 
attention of the faithful, many of whom are 
not even aware of it. It is simply one of the 
hymns of Passion Week, all of which are beau- 
tiful. On the other hand, among the Russians 
particularly great significance is accorded the 
all-night vigil of Great Friday (in actuality, the 
evening of Great Thursday), the so-called 
Twelve Gospels; in Russian piety this is one of 
the most beloved and widely attended services 
of Passion Week. Strangely enough, however, 
in this service of the “Twelve Gospels”, which 
also has great significance for the Greeks, al- 
though less than for the Russians, that mo- 
ment on which the pious attention of the be- 
lieving Greeks is concentrated is the bringing 
forth of the Cross, with the chanting of “Today 
He hangeth upon the Tree...”. Among the Rus- 
sians there is no bringing forth of the Cross (it 
is a late innovation), and the text “Today He 
hangeth upon the Tree...” is chanted without 
its being emphasized in any way during the 
course of the service. For the vast majority of 
the Russian faithful, the most loved moment 
is the chanting of the exapostilarion, “The 
noble-minded thief...”, during which operatic 
soloists use the occasion to show off their 
voices. This is an example of how musical ex- 
ecution can influence the significance of a li- 
turgical moment in the piety of the people. 
As for Great Friday, for Russians the prin- 
cipal divine service on it is not the burial of 
Christ (in the evening), as among the Greeks, 
although it is very compunctionate and a great 
many people attend it (although lengthy pro- 
cessions are not made, the epitaphion being 
merely borne around the church), but the 
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bringing forth of the epitaphion in the mid- 
afternoon. A great number of believers come 
to it, and it makes a most powerful impres- 
sion on the spiritual life of Passion Week. The 
Liturgy of St. Basil the Great on Great Satur- 
day, with its fifteen Old Testament readings 
(among the Greeks, with the exception of 
Athos, these are reduced to three by the typi- 
con of 1838), is attended by fewer people, 
despite its theological richness and profundity. 
The Russians have introduced into this a 
liturgical innovation which one may call bril- 
liant, the best of those it has introduced into 
the province of liturgics in general, and one 
which imparts to the Liturgy on Great Satur- 
day an unforgettably dramatic intensity: Dur- 
ing the course of the Liturgy, between the read- 
ing of the Epistle and of the Gospel (both of 
which are already dedicated to the Resurrec- 
tion), the somber-colored vestments are 
replaced with white ones while the choir sings 
“Arise, O God, and judge the earth, for Thou 
shalt have an inheritance among all the na- 
tions”. There is no doubt that this does not 
constitute an ancient custom. The changing 
of the vestments during the Liturgy on Great 
Saturday is unknown among the Greeks, who 
have maintained the original order, according 
to which the clergy celebrates the entire Lit- 
urgy while vested in white. Slavonic manu- 
scripts of the 14th century bear witness that 
at that time the Russians observed this old 
custom (they vested in white from the very 
beginning of the Liturgy on Great Saturday). 
In the 15th or 16th century, apparently, the 
happy thought of marking the readings con- 
cerning the Resurrection with a change of vest- 
ments occurred to them. Everyone knows this 
dramatic moment of Great Saturday, which 
produces such an impression even though usu- 
ally accompanied by a certain confusion. Rus- 
sian theologians have deepened its significance 
and see in it a symbol of the descent of Christ 
into hades, a prefiguration of the Resurrection, 
or an allusion to the cosmic resurrection. Be 
that as it may, this rite of the changing of the 
vestments has taken root in Russian liturgi- 
cal life to such an extent that the Russian be- 
liever would be extremely astonished and even 
shocked to learn that this custom is by no 
means ancient and does not even exist among 
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the Greeks. 

One might speak further about Greek and 
Russian liturgical peculiarities on the feast of 
Pascha itself. Of these the one that most 
catches the eye of the faithful is that the Rus- 
sians read the Gospel in several languages at 
the Liturgy on Pascha night (the beginning of 
the Gospel according to John), while the 
Greeks do this at vespers on the day of Pascha 
(the appearance of Christ to the apostles in 
the absence of Thomas). 

However, so as not to drag this report out 
too much, I shall pass on to a review of my 
theme from another point of view: the place of 
the veneration of the Mother of God in the 
peculiarites described. Here one should first 
of all call attention to the innovation intro- 
duced not long ago by the Zoe Brotherhood un- 
der Protestant influence, which has been fairly 
widely disseminated among parishes in the 
larger Greek cities, but which is not accepted 
on Mount Athos: the traditional Orthodox ap- 
peal—”O all-holy Theotokos, save us!”— has 
been replaced by another, which diminishes 
the veneration accorded the Mother of God, viz. 
“O all-holy Theotokos, pray for us!” This lat- 
ter formula, “pray for us”, is, of course, not 
heretical; it is encountered in many of the 
prayers addressed to the Mother of God. But 
when it replaces “save us”, it acquires an anti- 
Theotokos nuance. A similar tendency, though 
much earlier, may be perceived in the disposi- 
tions of the 1838 typicon, which replace the 
ancient ecclesiastical rules, according to which 
the feast of the Annunciation, in view of its 
significance in the work of our salvation, whose 
beginning and substance it is, can never be 
transferred to another day, even if it falls on 
Great Friday, Saturday, or Pascha itself. The 
typicon of 1838, under the pretense that such 
a coincidence results in liturgical complications 
which exceed the competence of parish priests, 
prescribes that in such cases the feast of An- 
nunciation be transferred to the second day of 
Bright Week. This innovation, though ac- 
cepted in Greece, was rejected by the monks 
of Athos, who perceived in it a diminution of 
the feast of the Annunciation and, conse- 
quently, of the significance of the Mother of 
God in our salvation. The Church of Russia 
has preserved the old order whereby the date 


of Annunciation is not changed. One ought to 
say that with the reception of the New Calen- 
dar for immovable feasts with the preserva- 
tion of the Old for Pascha (a liturgical mon- 
strosity), this question has lost its significance 
for the Greeks, since for them Annunciation 
can never coincide with any day of Passion 
Week or with Pascha. To these tendencies of 
the typicon of 1838 (if they indeed exist) one 
may, however, oppose the fact that the feast of 
the Annunciation itself is celebrated among the 
Greeks more festively than among the Rus- 
sians. When it falls during the Great Fast (ex- 
cept for the last three days of Passion Week), 
the entire lenten character of the services, with 
their full prostrations, is altered thanks to the 
divine services of Annunciation, while the Rus- 
sians still make full prostrations and read the 
penitential prayer, “O Lord and Master of my 
life...”, even on the very day of this great feast 
(which is also a liturgical monstrosity). Fur- 
thermore, as we have already noted, the rite 
of the Akathist of the all-holy Theotokos dur- 
ing the Fast has far greater significance among 
the Greeks than among the Russians. 

One may also call attention to several other 
differences between the Russians and the 
Greeks in liturgical peculiarities, in liturgical 
and paraliturgical actions, and in the relation 
to them of the believing people. Thus, before 
the Great Entrance, the Greek hierarch bows 
to the people from the Royal Doors and asks 
forgiveness of them, and then blesses them. 
This custom is spiritually of unusual beauty; 
but among the Russians it has not been pre- 
served. Their bishops do not ask forgiveness 
from the people before the Great Entrance and 
do not bless them. It is considered that to ask 
forgiveness at this moment is for the priests 
to do. Yet on the other hand, the Greek bish- 
ops never-give blessings to the people outside 
the divine services and restrict themselves to 
extending their hands to be kissed; blessing is 
considered to be a liturgical action which has 
no place outside the church. For the pious 
Russian Orthodox people, to receive a 
hierarch’s blessing after the conclusion of the 
Liturgy is almost as important as the divine 
services themselves. This can be seen in con- 
temporary Russia, where vast crowds of people 
gather at the entrances to churches and ask 


the bishop for his blessing. This can be 
explained by the fact that among the Greeks 
it is the bishop himself who distributes the 
antidoron, at which time the faithful kiss his 
hand, this taking the place of a blessing; while 
the Russians take the antidoron themselves. 
Finally, a serious difference in liturgical con- 
sciousness between the Greeks and the Rus- 
sians is expressed in the fact that the Greeks 
(Iam speaking, of course, about pious Greeks) 
always go to the Divine Liturgy not having 
eaten, regardless of whether they intend to 
receive Communion; the Russians, on the other 
hand, consider this to be necessary only when 
they intend to commune; otherwise, they feel 
free to have breakfast before going to the Lit- 
urgy, so as to maintain their strength. This 
does not hinder them from taking the 
antidoron, though the Athonite monks consider 
it impious to do so. 

I would like now to make a few conclusions 
from the above. I must say that this is not 
easy. The liturgical peculiarities which we 
have reviewed are complex and often contra- 
dictory. Sometimes the matter seems to con- 
cern simple customs without any definite sig- 
nificance, which express no more than traits 
of national character (such as the “veneration 
of the bishop” among the Russian people). 
Other facts express tendencies of a spiritual 
character (such as, e.g., the important place 
occupied among the Russians by the Great 
Canon of St. Andrew of Crete) and even theo- 
logical tendencies (the well-known 
anthropocentricity among the Russians as op- 
posed to the more cosmic world-view of the 
Greeks, the “hieratism” of the latter). Yet the 
matter always concerns indefinite tendencies, 
and not various theological teachings, and all 
the more so does not concern contradictions. 
The sole important theological disagreement 
might be the introduction into liturgical prac- 
tice of the commemoration of the angels at 
Proskomedia (and, consequently, their partici- 
pation in the Redemption), and the question 
of the changing of the wine into the Blood of 
the Lord at the Liturgy of the Presanctified 
Gifts. These questions require elucidation. Yet 
one ought not to draw hasty conclusions from 
certain peculiarities. One must also take into 
account the difference between the compara- 
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tively recent fruits of liturgical creativity 
peculiar to both the Russians and the Greeks, 
which are remarkable for their great beauty 
and theological profundity (among the Greeks, 
the lengthy processions with the epitaphion; 
and among the Russians, the reading aloud of 
the prayer “O Lord and Master of my life...”, 
the changing of the vestments during the Lit- 
urgy on Great Saturday, and the congrega- 
tional chanting of the Creed and the Our Fa- 
ther), on the one hand, and the senseless in- 
terpolations in the Anaphora of St. Basil the 
Great among the Russians, on the other hand. 
Here the matter does not concern creativity, 
but a distortion which it would be best to rem- 
edy as quickly as possible. (We note, however, 
that although this interpolation in the Liturgy 
of St. Basil the Great is superfluous, it is not 
in and of itself false or heretical). One may 


say that these liturgical peculiarities, however 
ancient or recent their origin, however success- 
ful or unsuccessful, are insignificant in com- 
parison with the great unity of Orthodox di- 
vine services as a whole, and reveal great theo- 
logical and spiritual riches in their local ex- 
pressions; at times, several dissimilar forms 
can bear witness to the unity of the One, Holy, 
Catholic and Apostolic Church. However, the 
Church, not wishing to impose a liturgical 
uniformity which may be impossible and un- 
desirable, must nevertheless review whether 
all these local peculiarities express its conciliar 
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What greater work is there than training the mind 
and forming the habits of the young? 


— St. John Chrysostom 


THE TRIODIA OF THE VENERABLE JOSEPH 
CONTINUED FROM #106 


AT COMPLINE ON MONDAY 
OF THE SEVENTH WEEK AFTER PASCHA 
Triodion, in Tone I— 


ODE I 

Irmos: Thy victorious right arm hath in 
godly manner been glorified in strength; for 
as almighty, O Immortal One, it smote the 
adversary, fashioning anew the path of the 
deep for the Israelites. 

The angels did not comprehend Thy new 
descent unto the earth, but when Thou didst 
ascend into the heavens, they recognized Thee, 
saying: “Who is this? The King of hosts!” 

Having endured crucifixion of Thine own 
will, Thou didst rise again on the third day, 
and then didst ascend into the heavens as Thy 
disciples watched Thee, marvelling at Thy 
power which passeth understanding. 

Glory...: O Incomprehensible One Who 
by Thine omnipotent will appointest Thine 
ascent by means of clouds, Thou didst hasten 
from the Mount of Olives, upborne by a cloud 
into the heights. 

Now & ever...: O pure one, thou hast truly 
surpassed the ranks of the angels of heaven, 
having given flesh to the Word of the Father. 
Him do thou now earnestly entreat, that we 
be delivered from irrational acts, O most im- 
maculate one. 


Ope VIII 

Irmos: Christ God, Who saved the chant- 
ing children in the furnace and transformed 
the raging flames into dew, hymn ye and exalt 
supremely for all ages! 

Him Who hath ascended in glory unto the 
unoriginate and radiant Father and Who sent 
the Holy Spirit down upon the apostles do ye 
hymn, bless and exalt supremely for all ages. 

Hymn and sing unto the Lord, cry aloud in 
fear, O our native lands; for He hath ascended 
today in glory, uniting us with those in heaven 
for all ages! 

Glory...: “Ye men of Galilee, why stand ye 
gazing thus with fear at the heavens?” the in- 
corporeal ones said to the disciples; “In the 


manner in which ye see Him taken up, Christ 
shall come again in glory!” 

Now & ever...: O Virgin who, unploughed, 
didst produce the heavenly Grain Who in His 
divine power feedeth the ends of the earth, fill 
thou my starving and lowly soul. 


Ope IX 

Irmos: The bush which burnt with fire yet 
was not consumed showed forth an image of 
thy pure birthgiving. And now we pray that 
the furnace of temptations which rageth 
against us may be extinguished, that we may 
magnify thee unceasingly, O Theotokos. 

Thou didst endure suffering, crucifixion and 
death for us, O Sinless One, and, rising from 
the dead as God, Thou hast ascended to Thine 
unoriginate Father, O Word; wherefore, we 
worship Thee, the unapproachable Divinity. 

Moses crieth out in the Spirit: “Let the 
angelic hosts strengthen themselves as the 
King of all ascendeth bodily from earth to the 
kingdom on high and setteth our fallen nature 
upon the throne of the Father!” 

Glory...: “Lift up the noetic gates!” David 
cried aloud prophetically in Spirit; “The only- 
begotten Son of God hath become King over 
all nations and goeth up in the flesh unto the 
Father Whom He did not leave when He 
descended!” 

Now & ever...: Thy Son, God and Lord is all 
sweetness and desire, O all-holy and pure one. 
Him do thou earnestly beseech with the incor- 
poreal armies on high, that we be delivered from 
the soul-destroying bitterness of our sins. 


AT COMPLINE ON TUESDAY 
OF THE SEVENTH WEEK AFTER PASCHA 
Triodion, in Tone II— 


Ope II 
Irmos: See, O see ye that I am He Who 
saved the people of Israel in the sea and fed 
them in the desert, and poured forth water for 
men from the rock, that I might draw upon 
Myself the reproach of him who fell of old, in 
Mine ineffable mercy. 
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Abiding with the disciples for forty days af- 
ter Thy divine arising from the tomb, O Savior, 
promising manifestly to send them the divine 
Spirit, Thou didst ascend in glory, awesomely 
upborne upon the shoulders of the cherubim. 

“Lift up the gates and understand all- 
glorious things!” the noetic hosts cried to those 
who were higher yet; “Bearing an earthly body, 
the King of all hath come unto us, unto His 
rest, having deified men in His surpassing 
loving-kindness and immeasurable mercy!” 

Glory...: God Who appointeth the dark- 
ness as a hiding-place for Himself, the 
incorporeal Essence, and Who travelleth upon 
the wings of the winds, became incarnate of 
the Virgin, the radiant cloud, and hath now 
ascended on high from the earth upon a 
radiant cloud as His disciples watched His 
glorious ascension. 

Now & ever...: O unploughed ground 
which produced the Nurturer of all Who open- 
eth His hand and in His good pleasure filleth 
every creature with divine strength: With the 
bread of life make strong our hearts which 
have been weakened by the surfeit of our evil 
falls into sin. 


Ope VIII 

Irmos: The thrice-blessed youths, disdain- 
ing the golden image and beholding the im- 
mutable and living image of God, chanted in 
the midst of the flame: Let all existing cre- 
ation hymn the Lord and exalt Him supremely 
for all ages! 

Having assumed the nature of Adam and 
deified it, O Word, Thou didst ascend unto Thy 
Father, the Author of light, as all the ranks of 
the incorporeal beings marvelled, crying aloud: 
Hymn ye the Lord, and exalt Him supremely 
forever! 

Prefiguring Thine awesome ascension, O 
Bestower of life, Elijah was shown to be a 
sword-bearer by the divine Spirit, and was 
wholly borne aloft from earth to the heights of 
heaven, chanting unto the Master: “Let all 
creation hymn the Lord and exalt Him 
supremely forever!” 

Glory...: Praise ye God, shout aloud in ju- 
bilation, O ye nations, clap your hands and 
chant together! Christ hath gone up in glory 
to the place from whence He came unto us, to 
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save those who cry: Hymn ye and exalt Him 
supremely forever! 

Now & ever...: Let us all glorify the Fa- 
ther, the Son and the equally unoriginate Spirit 
— the uncreated Trinity, united in essence but 
separate as to Persons, — chanting: Let all 
existing creation hymn the Lord and exalt Him 
supremely forever! 


Ove IX 

Irmos: Every tongue is at a loss how to 
praise thee as is meet, and even a heavenly 
intelligence is bewildered when called upon to 
hymn thee, O Theotokos. Yet, as thou art good, 
accept our faith, for thou knowest our godly 
love; and, in that thou art the protectress of 
Christians, we magnify thee. 

“Who is this Who now ascendeth upon the 
clouds with glory?” the ranks [of angels] said to 
those higher yet, crying aloud unto them: “Throw 
wide the noetic gates, and with fear let us offer 
magnification and glory unto God Who alone 
united those on earth with those’in heaven!” 

“Behold,” Thou didst say, O Word, to the 
disciples who were grieving over Thine ascen- 
sion; “Stay ye and wait with faith until the 
divine Comforter, the abundant Source of gifts 
for all, shall come to you from on high. He will 
teach you all, in that He is all-good.” 

Glory...: The fallen nature of Adam is seen 
in the highest, all-gloriously seated upon the 
throne of the Father and ever worshipped by 
the angels and archangels, the thrones, pow- 
ers and principalities. Glory to our one God 
Who hath willed that it be so! 

Now & ever...: The beauteous Virgin gave 
birth unto Thee Who art comely in beauty, and, 
beholding Thee when Thou didst suffer, bereft 
of beauty and form, O Savior, she said, lament- 
ing: “I marvel at Thy humility which passeth 
understanding, O my Son, whereby Thou dost 
save the humbled nature of man.” 


AT CoMPLINE ON WEDNESDAY 
OF THE SEVENTH WEEK AFTER PASCHA 
Triodion, in Tone IIJ— 
Ope III 
Irmos: O Lord, Thou confirmation of those 


who trust in Thee, establish the Church which 
Thou hast acquired with Thy precious blood. 


The condemned nature of man, which be- 
came corrupt through disobedience, O Lord, 
hast Thou raised higher than the angels, in 
that Thou art full of loving-kindness. 

Thou didst ascend into the heavens with 
glory, O Lord, as the incorporeal ones hymned 
Thee as the Creator of all and our God. 

Glory...: O all-good Master, having as- 
cended into the heavens Thou didst send unto 
Thy disciples the true Spirit Comforter. 

Now & ever...: The Word Who was incar- 
nate of Thee, O pure one, went forth, setting 
aright the fall of the first-created ones in the 
loving-kindness of His compassion. 


Ope VIII 

Irmos: United in the unbearable fire, yet 
unharmed by its flame, the pious youths 
chanted a divine hymn in intercession: Bless 
the Lord, all ye works of the Lord, and exalt 
Him supremely for all ages! 

Having as God accomplished all in accor- 
dance with Thy providence concerning us, 
Thou wast borne aloft as Thy disciples watched 
and cried out to Thee with fear: Bless the Lord, 
all ye works of the Lord! 

“O men of Galilee, why do ye gaze thus at 
the Master ascending truly into the heavens?” 
the angels said; “He shall come again, in the 
manner in which ye see Him now, to judge the 
whole world. Let us magnify Him forever!” 

Glory...: “Upborne upon clouds of glory, O 
Word of God, as Thou didst promise Theu hast 
sent to us the upright Spirit, the divine Spirit, 
the Spirit Who is inseparable from Thee,” the 
divine apostles cried, “that we may hymn and 
exalt Thee supremely forever!” 

Now & ever...: In making thee a dwelling- 
place for Himself, the Wisdom of God became 
incarnate in ineffable condescension, O Maiden 
who knewest not wedlock; for thou alone 
among all generations wast chosen to be the 
habitation of Christ God. 


Ope IX 
Irmos: A wonder new and divine: the Lord 
manifestly passeth through the closed door of 
the Virgin, naked at His entry; and God doth 
reveal Himself as corporeal as He issueth forth; 
and yet the gate remaineth shut. Ineffably let 
us magnify her as the Mother of God. 


He Who goeth up with glory and jubilation, 
as the prophet said of old, is the Lord and 
Master of all. Chant unto Him with faith, ye 
nations! Hymn and glorify Him with trem- 
bling, for He hath wrought incomprehensible 
and ineffable things! 

Glory...: Thou didst speak peace unto all, 
O Christ; and straightway uplifted upon a 
cloud of light, Thou didst ascend from the earth 
as all watched; and having ascended on high, 
Thou dost preside over all governance and 
authority. Wherefore, we glorify Thy most 
hymned power. 

Now & ever...: Thou wast truly shown to 
be a receptacle of the Light; for God, immuta- 
bly and ineffably becoming incarnate of thee, 
lifted up the nature of Adam upon the Cross 
and became the firstborn among the dead, re- 
maining God in the highest, glorified with the 
Father and the divine Spirit. 


AT COMPLINE ON THURSDAY 


OF THE SEVENTH WEEK AFTER PASCHA 
Triodion, in tone IV— 


Ope IV 

Irmos: Seated in glory upon the throne of 
the Godhead, Jesus most divine hath come on 
a light cloud, and with His incorrupt arm hath 
saved those who cry: Glory to Thy power, O 
Christ! 

Clothing Himself in me, He Who is unap- 
proachable in essence hath become accessible 
to me. He hath rendered my whole nature 
radiant, and by His ascension hath raised it 
higher than every principality and authority. 

Elijah who rode in the chariot traversed 
the air, prefiguring of old Thine ascension, O 
Word of God, for, upborne upon a cloud, as upon 
a chariot, O Savior, Thou didst attain unto the 
bosom of the Father. 

Glory...: As the disciples watched Thine 
awesome ascent and marvelled, the divine 
angels proclaimed: “Ye men of Galilee; as ye 
see Him, so shall Jesus come again to judge 
all men!” 

Now & ever...: O all-pure one who knew- 
est not wedlock, having given flesh unto God 
and given birth unto Him in manner tran- 
scending nature, thou renewedst the broken 
nature of man which had become subject to 


=I 


corruption. To Him do we cry: Glory to Thy 
power, O Christ! 


Ope VIII 

Irmos: The birthgiving of the Theotokos 
saved the pious children in the furnace — then 
in figure, but now in deed — and it moveth all 
the world to chant to Thee: Hymn ye the Lord 
and exalt Him supremely for all ages! 

Upborne by a cloud, He who walketh upon 
the wings of the wind is now taken up into the 
heavens, where He was before; and He send- 
eth the Comforter unto the disciples, who 
praise and exalt Him supremely forever. 

Having endured crucifixion and burial of 
Thine own will, Thou didst rise from the dead, 
O Almighty One; and appearing over a period 
of forty days unto those who loved Thee, Thou 
didst fill them with joy; and blessing them, 
Thou didst ascend with glory to Thy Father. 

Glory...: Having manifestly taught the di- 
vinely eloquent ones discourse beyond human 
speech, ascending Thou didst send unto them, 
as Thou didst promise, the all-accomplishing 
Spirit, Who is equally enthroned [with Thee and 
the Father]; and they chanted: Hymn the Lord 
and exalt Him supremely forever! 

Now & ever...: O thou closed door of God, 
through which the Most High alone hath 
passed, guide me to the divine paths, and open 
unto me the gates of salvation, O thou who art 
full of grace; for I flee unto thee, O Virgin, who 
alone art the helper of the human race. 


Ope IX 

Irmos: Christ, the Chief Cornerstone un- 
cut by human hands, Who united the two dis- 
parate natures, was cut from thee, the unquar- 
ried mountain, O Virgin. Wherefore, in glad- 
ness we magnify thee, O Theotokos. 

“Remain ye assembled together, until ye 
are invested with power from on high,” Thou 
didst say to the disciples; “for when Iam taken 
up, I shall send unto you the Comforter Who 
is equally enthroned with the Father.” 

Come ye, and, mystically ascending to the 
summit of spiritual vision, let us all gaze with 
noetic eyes upon Him Who was uplifted and 
sitteth at the right hand of the Father, the 
equally enthroned and everlasting Word. 


Glory...: The Master, the beautiful Sun 
Who shone forth from the grave, sent you, the 
apostles, forth into the whole world, like radi- 
ant beams dispelling darkness. 

Now & ever...: Have pity on me, O Christ, 
when Thou shalt come to judge the world with 
glory, dispelling the darkness of my passions 
through the supplications of her who gave Thee 
birth; and make me an heir of Thy heavenly 
kingdom. 


AT COMPLINE ON FRIDAY 
OF THE SEVENTH WEEK AFTER PASCHA 
Triodion, in Tone VI— 


ODE V 

Irmos: I rise early unto Thee, O Word of 
God, Who, in Thy loving-kindness, didst 
immutably debase Thyself and didst dispas- 
sionately subject Thyself to sufferings. Grant 
peace unto me who have fallen, O Thou Who 
lovest mankind. 

Having cast down the dominion of death 
with divine power, Thou didst rise again on 
the third day, O my Christ; and Thou didst 
ascend with glory into the heavens as Thy 
disciples hymned Thee as God Who lovest 
mankind. 

That Thou mayest not leave us orphans, O 
Compassionate One, as Thou didst promise 
Thou hast sent Thy Holy Spirit. Thy disciples 
called Thee the Deliverer when they beheld 
Thee upborne from the earth, O Thou Who 
lovest mankind. 

Glory...: Lo! the Spirit desireth to descend 
to the earth in tongues of fire, that He might 
manifestly show forth those who are made of 
clay to be fire: the honored disciples of the Word 
Who proclaim His love for mankind. 

Now & ever...: By her who kneweth not 
man wast Thou clothed in human nature, O 
Word, in Thine exceeding loving-kindness; and 
Thou hast given her as a firm rampart and 
protection forever unto us who acknowledge 
Thee to be God and man. 


Ope VII 
Irmos: The blessed youths in Babylon, 
braving danger for the laws of their fathers, 
reviled the mindless command of the ruler, 


and, united by the fire which burned them not, 
they chanted a fitting hymn unto the Almighty: 
Hymn the Lord, ye works, and exalt Him su- 
premely for all ages! 

Having in Thy goodness joined together 
those who were scattered and by the suffering 
of Thy body wounded the adversary, O Word 
Who art most surpassing good, Thou didst 
hasten in glory to the Father, Whom Thou didst 
never leave, as Thy disciples watched. Where- 
fore, with them we glorify and exalt Thee su- 
premely forever. 

Having mercy on those whom Thou didst 
love and who were oppressed by the cruelty of 
the enemy, O Savior and Master, Thou didst 
ascend from the Mount of Olives as Thy dis- 
ciples looked on, amazed at how the cloud bore 
Thee in the flesh like the throne of the cheru- 
bim. Wherefore, with them we bless and exalt 
Thee supremely forever. 

Glory...: “I will not leave you orphaned, O 
children and heirs of My kingdom; but when I 
have ascended, I shall send from on high the 
Comforter Who will teach you the mysteries be- 
yond the comprehension of the mind, and Who 
through communion will reveal you, who are clay, 
to be fire!” Thou didst cry to Thy disciples, O 
Compassionate One. Wherefore, with them we 
bless and exalt Thee supremely forever. 

Now & ever...: O Virgin, transcending the 
laws of nature thou gavest birth to the Giver 
of the law Who taketh away the shadow of the 
law and bestoweth the radiance of grace. 
Wherefore, O pure one, free me who am now 
grievously vanquished by the law of sin, that I 
may chant: Hymn the Lord, all ye works, and 
exalt Him supremely forever! 


ODE IX 

Irmos [In Tone II]: Every tongue is at a 
loss how to praise thee as is meet, and evena 
heavenly intelligence is bewildered when 
called upon to hymn thee, O Theotokos. Yet, 
as thou art good, accept our faith, for thou 
knowest our godly love; and, in that thou art 
the protectress of Christians, we magnify thee. 

O Benefactor Who alone art merciful and 
lovest mankind, Who takest pity on rejected 
and oppressed nature, Thou didst assume hu- 
man flesh; and having bound the mighty one 


by Thy suffering, O Christ, Thou didst hasten 
aloft to the Father, filling all things with glory. 

“Why do ye grieve? Wherefore do ye mar- 
vel?” the angels cried aloud to the apostles, 
standing with them on the mount; “This Jesus 
Whom ye see ascending shall come again thus, 
in great glory, to judge the whole world and to 
render unto all what they deserve.” 

Glory...: O Benefactor Who gavest peace 
to Thy sacred disciples, blessing them all with 
Thy Spirit: In that Thou art compassionate, 
preserve us unharmed by the evil one, that, 
doing Thy will, O Christ, we may all be vouch- 
safed Thy kingdom. 

Now & ever...: O all-pure and most immacu- 
late Theotokos Mary, thou hast been shown to 
be the receptacle of the light Who hath illu- 
mined all creation; wherefore, I beseech thee: 
Illumine my passion-plagued soul, which hath 
been darkened by the pleasures of life, that I 
may tread the paths of godliness in the day. 


At CoMPLINE ON TUESDAY 


OF PENTECOST WEEK 
Triodion, in Tone II— 


Ope Ii 

Irmos: True are the works of God, and all 
His ways are just. 

O upright Spirit, guide to the straight paths 
those who utter theology concerning Thee. 

O Comforter Who came from the heavens, 
save those who hymn Thee. 

As the Light and Life which giveth life, O 
Comforter, save those who hymn Thee. 

Glory...: As true God and Benefactor, O 
Comforter, save those who hymn Thee. 

Now & ever...: O Virgin Mother, for our 
salvation thou gavest birth to the true God. 
Him do thou entreat in behalf of us all. 


Ope VIH 

Irmos: God, Who descended into the fiery 
furnace for the Hebrew children and trans- 
formed the flame into dew, hymn ye as Lord, 
O ye works, and exalt Him supremely for all 
ages! 

When the all-wise disciples were 
assembled in the upper chamber, individual 
tongues as of fire suddenly appeared, and the 


a) Pe 


sound of a wind of tempest was heard as they 
exalted Christ supremely forever. 

In His grace, Christ our Comforter hath 
sent us the Spirit, another Comforter, Who 
spake in the prophets and made proclamation 
to the divinely eloquent and all-wise apostles 
with tongues of fire. 

Glory...: The Spirit Comforter, the Well- 
spring of gifts and Bestower of good things, 
coming to the disciples of Christ and pour- 
ing Himself out upon them, renewed them, 
and through them hath shone forth the light 
of piety. 

Now & ever...: Him Who is inseparable 
from the bosom of the Father yet dwelt within 
thy material womb, O pure Virgin Bride of God, 
do we hymn and exalt supremely forever. 


Ope IX 

Irmos: O ye faithful, with hymns let us 
magnify in oneness of mind the Word of God, 
Who from God came in His ineffable wisdom 
to renew Adam who had grievously fallen into 
corruption, and Who became ineffably incar- 
nate of the holy Virgin for our sake. 

He Who sanctifieth the choirs of angels and 
sustaineth their ranks came down, descend- 
ing from heaven, in that He is good; and having 
filled the all-wise apostles with wisdom, He 
sent them forth into all the world. 

In tongues of fire and uttermost flame the 
Holy Spirit manifestly distributed to the 
apostles the riches of divinity which are abid- 
ing and cannot be taken away; and He ren- 
dered them able to burn up the falsehood and 
mire of demonic idolatry. 

Glory...: O Spirit of truth and understand- 
ing, Spirit of wisdom and might and counsel, 
Who proceedest from the Father and art abun- 
dantly bestowed upon creation through the 
Son: Save us who worship Thy dominion with 
faith. 

Now & ever...: O divinely blessed Virgin, 
all my hope do I earnestly place in thee. Save 
me, O pure one who art the Mother of Life, 
and vouchsafe that I may partake of eternal 
food, that I may magnify thee in hymns with 
faith and love. 


OF a. 


AT COMPLINE ON WEDNESDAY 
OF PENTECOST WEEK 
Triodion, in Tone IIJ— 


Ope III 

Irmos: O Lord, Thou confirmation of those 
who trust in Thee, establish the Church which 
Thou hast acquired with Thy precious blood. 

The comforting Spirit, Who established the 
heavenly hosts, today hath shown the aposties 
forth as heavens. 

Worshipping the Spirit Who is consubstan- 
tial, of equal power, equally enthroned and of 
the same form as the Father and the Word, 
we magnify Him piously. 

Glory...: Let us theologize concerning the 
immaculate and most pure Spirit, the all- 
pure Comforter Who hath dominion over all 
creation. l 

Now & ever...: O exceedingly all-pure one, 
thou wast the holy temple, the ark and lamp- 
stand of Christ, the never-waning Light, Who 
hath shone forth upon those in darkness. 


Ope VIII 

Irmos: United in the unbearable fire, yet 
unharmed by its flame, the pious youths 
chanted a divine hymn in intercession: Bless 
the Lord, all ye works of the Lord, and exalt 
Him supremely for all ages! 

We worship the one divine and inseparable 
Being in three Persons, with divine wisdom 
hymning His monarchy and rule, chanting: 
Bless the Lord, all ye works of the Lord! 

Acknowledging the life-originating and 
divine Spirit Who is perfect in the Trinity, in 
Orthodox manner we chant with thrice-holy 
words of praise: Bless the Lord, all ye works 
of the Lord! 

Glory...: The noetic Spirit, the divine 
Spirit, Who exerciseth dominion, most abun- 
dantly distributeth the gifts of spiritual activi- 
ties unto those who chant with faith: Bless the 
Lord, all ye works of the Lord! 

Now & ever...: O all-pure Mother of God, 
God the Word, Who is beautiful beyond all oth- 
ers, chose thee, the beauty of Jacob of godly 
magnificence. Him do we hymn, saying: Bless 
the Lord all ye works of the Lord! 


Ope IX 

Irmos: In the shadow and the writings of 
the law do we behold an image, O ye faithful: 
every male child which openeth the womb is 
consecrated to God. Wherefore, we magnify the 
firstborn Word of the unoriginate Father, the 
firstborn Son of the Mother Who knew not man. 

Let us give utterance unto theology con- 
cerning the exceeding worshipful and rightly 
moving Spirit Who of old proclaimed before- 
hand in the prophets the present enlighten- 
ment and the rich outpouring of goodly gifts 
distributed to the disciples and witnesses of 
the Word. 

Let us glorify the godly and goodly Spirit, 
the Spirit Who poureth forth upon all and 
maketh divine gifts, the other Comforter Who 
proceedeth from the unoriginate Father and 
is understood to be equally unoriginate with 
the Son. 

Glory...: Let us praise the beneficent and 
rich Spirit, Who sanctifieth all and illumineth 
them with noetic light, the omnipotent and all- 
visiting might Who is reckoned with the Fa- 
ther and glorified with the Son. 

Now & ever...: The shadow of the law hath 
passed away, and enlightenment hath shone 
forth upon those sitting in darkness: He Who, 
in His surpassing loving-kindness, became 
incarnate of thee, O Virgin, was begotten of 
the unoriginate Father before time began, and 
is consubstantial with Him Who begat Him. 


AT COMPLINE ON THURSDAY 
OF PENTECOST WEEK 
Triodion, in Tone IV— 


Ope IV 

Irmos: Seated in glory upon the throne of 
the Godhead, Jesus most divine hath come on 
a light cloud, and with His incorrupt arm hath 
saved those who cry: Glory to Thy power, O 
Christ! 

The appointed time of the true promise 
hath been fulfilled! Radiant grace hath arrived 
with Pentecost! The glory of the Comforter 
hath appeared to those who cry: Glory to Thy 
power, O Christ! 

Unapproachable is the most Holy Spirit, 
transcending all understanding and thought, 
for He is more ancient than all time, in that 


He is reckoned with the Father and the only- 
begotten Son. 

Glory...: The omnipotent and eternal 
Spirit, Who is without beginning and without 
end, ever existing, an unfathomable abyss of 
riches, is glorified with the Father and the 
only-begotten Son. 

Now & ever...: The most Holy Spirit over- 
shadowed thee, O most holy Maiden, mak- 
ing thee, who art higher than the heavens, a 
godly and beauteous dwelling-place for the 
incarnation of the Son. 


Ope VII 

Irmos: O Almighty Deliverer of all, de- 
scending into the midst of the flame Thou didst 
bedew the pious youths and didst teach them 
to chant: Bless and hymn the Lord, all ye 
works! 

By Thy comforting, O All-good One, 
disperse the gloom of grief from those who pi- 
ously hymn Thee and cry aloud with faith: 
Bless the Lord, ye works of the Lord! 

Distributing gifts at Thy will to whomso- 
ever Thou desirest, O Comforter, grant Thy 
grace unto those who acknowledge Thee to be 
God and who cry aloud with faith: Bless the 
Lord, all ye works of the Lord! 

Glory...: As true God, the Comforter is 
worshipped and faithfully served by those who 
piously glorify Him and cry unceasingly: Bless 
the Lord, all ye works of the Lord! 

Now & ever...: O thou who gavest birth to 
God incarnate, quell thou the turmoil of my pas- 
sions and enlighten my soul, vouchsafing it to 
chant: Bless the Lord, all ye works of the Lord! 


Ope IX 
Irmos: Eve, through weakness, abode un- 
der the curse of disobedience; but thou, O Vir- 
gin Theotokos, hast put forth blessing for the 
world through the Offspring of thy child- 
bearing. Wherefcre, we all magnify thee. 
The divine gift of the Spirit hath been 
poured forth upon all believing flesh, as of old 
the prophet proclaimed beforehand, rejoicing 
at the sight; and we, beholding now the fulfill- 
ment of his predictions, are enlightened. 
Thou didst fill Thy divinely eloquent 
disciples with the most Holy Spirit, O Savior, 
and as Master and Lord Thou didst send them 


suga 


forth into the world like rays emitting the light 
of piety. Wherefore, we all magnify Thee. 

Glory...: The purifying fire of the Spirit 
bedewed the hearts of the disciples; the burn- 
ing dew from heaven illumined the eye- 
witnesses of the Word, sending forth into the 
world the divine understanding of the Trinity. 

Now & ever...: Through the Holy 
Spirit, O pure one, thou didst conceive the 
Word Who shone forth timelessly from the 
unbegotten Father, and thou gavest birth to 
Him, Who had become incarnate in His good- 
ness and extreme love for mankind, O Virgin 
Mother and Theotokos. 


AT COMPLINE ON FRIDAY 


OF PENTECOST WEEK 
Triodion, in Tone V— 


ODE V 

Irmos: O Thou Who art clothed in light as 
with a garment: I rise at dawn unto Thee, and 
to Thee do I cry: enlighten Thou my gloom- 
enshrouded soul, O Christ, in that Thou alone 
art compassionate! 

O ye faithful, let us glorify the all-holy 
Spirit, Who proceedeth from the unoriginate 
Father without hesitation and resteth in the 
Son. 

With the apostles let us radiantly receive 
Him Who is renewed in our hearts, Who edifi- 
eth and sanctifieth, and dwelleth within them. 

Glory...: Let us openly theologize concern- 
ing the most Holy Spirit Who is ineffably 
mighty and omnipotent, Who restoreth those 
who before were corrupted and illumineth all. 

Now & ever...: O holy Virgin whom God 
loved, thou who hast been revealed as a moun- 
tain, a mountain overshadowed, a mountain 
fertile and rich: Save thou thy servants. 


Ope VIII 

Irmos: The children, forming a universal 
chorus in the furnace, chanted to Thee, the 
Creator of all: Hymn the Lord, all ye works, 
and exalt Him supremely for all ages! 

O Comforter, thou art the abode and pres- 
ervation of all who have lived. Save those who 
hymn Thee with faith. 


ale oe 


O divine and Holy Spirit, thou art the dis- 
tribution of incorruptible gifts, the abyss and 
ineffable wealth of grace, and we hymn and 
exalt Thee supremely forever. 

Glory...: At the inspiration of the divine 
and Holy Spirit we hymn and supremely exalt 
forever the life-creating and life-bearing grace 
which restoreth us. 

Now & ever...: The Creator, the Wisdom of 
all, formed of thee a bodily temple, O Virgin. O 
most holy one, save those who honor thee with 
faith and exalt thee supremely for all ages. 


Ope IX 

Irmos: Rejoice, O Isaiah! The Virgin hath 
conceived in her womb and borne a Son, Im- 
manuel, both God and man. Orient is His 
name; and, magnifying Him, we call the Virgin 
blessed. 

O Savior, Thou didst bear our first-fruits 
to Thy Father, and, bestowing the riches of 
divine nature upon us, O Master, Thou didst 
send the good and life-creating Holy Spirit, 
Who with Thee is equally unoriginate. 

The Spirit of the Father now granteth the 
first-fruits of divinity to the nature of [men who 
are formed of] dust: He is inalienable from the 
Only-begotten One, yet remaineth of one 
essence and one nature [with Him], equally in 
honor and equally enthroned. 

Glory...: O Savior, Thou didst show forth 
as heavens Thy divine disciples who with 
tongues of fire speak of Thine awesome descent 
unto us; and Thou now sendest upon them 
from heaven the luminous activity of the 
Comforter. 

Now & ever...: Thou wast the bridal-chamber 
of the Holy Spirit, O Theotokos from whom the 
Creator, the Word of the Father, issued forth as a 
man and, having dwelt among us, hath now re- 
vealed the knowledge of the Trinity. 


At COMPLINE ON SATURDAY 
OF PENTECOST WEEK 
Tetraéddion, in tone VI— 


Ope VI 
Irmos: Beholding the sea of life surging 
with the tempest of temptations, fleeing to Thy 
calm haven I cry unto Thee: Lead up my life 
from corruption, O greatly Merciful One! 


Thou wast first active among the angelic 
armies, O Holy Spirit, imparting sanctity, 
illumining them with lightning-flashes of 
divinity, and preserving them with Thy 
unique sanctification. 

Thou didst reveal the prophets as able to 
- foresee and foreknow things yet to come, O 
Comforter; and, dwelling in their hearts as One 
Good, Thou didst cause them to perceive things 
afar off. 

Glory...: Upborne from the earth because 
of their divine virtues, the apostles of Christ 
received the Spirit of the Master Who came 
from heaven, and they shone with the splen- 
dor of divinity. 

Now & ever...: Descending upon thee, O 
most blessed one, the Holy Spirit splendidly 
made thee an honorable temple of virginity, 
the all- -pure home of the Son of the Most High. 


Ope VII 

Irmos: The Angel caused the furnace to 
pour forth dew upon the pious youths, and the 
command of God, which consumed the 
Chaldzans, prevailed upon the tyrant to cry 
out: Blessed art Thou, O God of our fathers! 

O ye faithful, together let us ever glorify 
the Father, the Cause and Begetter of all, the 
only Son Who existeth from before time, and 
the proceeding Holy Spirit, [chanting]: Blessed 
is the God of our fathers! i 

The Comforter, bearing the character of 
divinity, hath now come; for, conversing with 
the apostles in tongues of fire, He hath mani- 
festly shown Himself to be God. Blessed is 
the God of our fathers! 

Glory...: O Christ, Thou didst establish 
Thy disciples as heavens ever moved by the 
Spirit Who is equal in honor with Thee, that 
they might proclaim Thee to be the great Sun 
Who hath manifestly shone forth upon us. 
Blessed is the God of our fathers! 

Now & ever...: Overshadowing thee, the 
divine vessel of the Word, at the incarnation, 
O pure one and all-pure one, the Holy Spirit 
made thee a divine and splendid ark. Blessed 
art thou who gavest birth unto God in the flesh! 


Ope VIII 
Irmos: From the flame didst Thou pour 
forth dew upon the venerable ones, and didst 
consume the sacrifice of the righteous one with 
water; for Thou, O Christ, dost do all things 


soever Thou desirest. Thee do we exalt 
supremely for all ages! 

We exalt Thee supremely forever: the wor- 
shipful and omnipotent Spirit Who proceed- 
est from the Father and restest without con- 
fusion in the Son. 

Cleanse us of spiritual defilement, wash 
away the mire of sin, O Christ, and grant us 
the upright Spirit of salvation Who reneweth 
us for all time. 

Glory...: O Thou Who didst call forth those 
who lived in the grave and renewest the face 
of the whole earth, mortify the members on 
earth of those who worship Thee for all ages. 

Now & ever...: O pure one who contained 
in thy womb the Word of heaven Who drew 
nigh in the flesh unto those on earth, thou wast 
shown to be an earthly heaven. Him do we 
exalt supremely forever. 


ODE IX 

Irmos: Itis not possible for men to behold 
God, upon Whom the ranks of angels dare not 
gaze; but through thee, O most pure one, hath 
the Word appeared incarnate unto men; and 
magnifying Him with the armies of heaven, 
we call thee blessed. 

Clearly giving utterance with tongues of 
fire, the disciples utterly consumed the false- 


. hood of idolatry and illumined the souls of the 


faithful with the most radiant divine activity 
ofthe Comforter Who manifestly came to them. 

Through the divine effulgence of the Spirit 
Thou didst show forth Thy wise disciples as 
pure receptacles of divine grace and unsullied 
reflections of divine radiance, O Good One, and 
Thou didst send them forth, in that Thou art 
greatly merciful. 

Glory...: In that Thou art the weli-spring 
of good things, O Comforter, Thou wast weli 
pleased that those who hymned Thee receive 
divine blessedness through Thy coming and 
their sharing in Thy gifts of full armor, bestow- 
ing such upon them in that Thou art a good 
Giver, O Thou Who alone lovest mankind. 

Now & ever...: In manner transcending 
nature, O pure one, thou didst reconcile men 
with God, becoming a mediatress for us with 
Him; for through thee, O all-pure one, hath 
He united those who before were scattered, and 
all of us have been vouchsafed a heavenly and 
divine inheritance and sustenance. 
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